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The Berachos of Krias Shema

(Orach Chaim:Siman 59 and 236)

Tehillim:

David Hamelech says in Tehillim 119: “Seven times I have praised you each day for giving us your righteous statutes”.

Talmud Yerushalmi:

The Gemara there on 9a says that the intent of this verse is referring to the seven Berachos surrounding the Krias Shema. In the morning there are 2 before the Shema and one after the Shema. At night there are two before the Shema and two after.

The Mefarshim on the Tefillah explain that the two Berachos before the Shema are designed to help us focus on two main ideas.

a) The first Beracho is designed to help us focus on the fact that Hashem constantly renews the Maseh Bereishis. The natural order is only a façade. In fact Hashem is constantly renewing the world every second and second. When we focus on this idea we must realize that whatever we want and need in life can only come directly Him and not through any other intermediary. 

b) The second Beracho is designed to help us focus on the fact that Klal Israel is the focal point of all of Hashem’s great and powerful love. He made us partners with Him in creation and we have to accept that Yolk and follow his Torah. 

Gemara according to Rabbeinu Yonah/ Shulchan Aruch (59:1):

The Gemara in Berachos says that in the first Beracho before the Shema (which refers to the renewal of Creation) we should always mention both the day and nighttime periods. The reason for this is that even though we want to focus on the renewal of the specific time period at hand nevertheless the Chazal didn’t want to give the impression to heretics that there are multiple deities (the God of day and the God of night) therefore we always mention both together to show that the One G-d has dominion over all of the time periods.

Gemara:

The Gemara in Berachos 11b says that there are two different version of the Nussach of the second Beracho of the Shema. One version is Ahavas Olam (An Eternal Love) The other version is Ahavah Rabbah (A Great Love). 

Tosafos:

Since the Gemara did not conclude which Nussach is the correct one therefore the custom is to say Ahavah Rabbah in the morning and Ahavas Olam at night. There is basis for this split in the scripture because the verse says in Yeshayah “You renew the world in the morning, how great is your trust in us”. The usage of the word “great” is connected to the morning. 

Rif:

He gives a basis of why we should hold like the opinion that says “Ahavas Olam” always.

Shulchan Aruch (60:1):

He poskins like the Rif. Therefore the Sefardi custom is to say Ahavas Olam both at Shacharis and Mariv.

Rema (ibid.):

He poskins like Tosafos. Therefore the Ashkenazi custom is to say Ahavah Rabbah at Shacharis and Ahavas Olam.

Mishneh Brruah (60:2):

The only machlokes is how to start the Beracho but the rest of the text of the Berachos is the same according to everyone.


Gemara:

The Beracho after the Shema has to do with the fact that Hashem redeemed us from Egypt and constantly protects us throughout all the future exiles.

The Gemara questions how the Beracho of Hashkiveinu fits into this category since the basic message of the Beracho refers to Hashem protecting us while we sleep. The conclusion is that there are also themes of redemption and protection in this Beracho as well. 


Rabbeinu Yonah:

He explains that when Klal Israel was in Mitzraim and Hashem descended to smite the first born children of Egypt the Jews were afraid that they would also be destroyed by this destructive force. They prayed to Hashem to protect their houses from the Maschis. This phraseology also appears in the Bercho of Hashkiveinu.


Ben Yehoyadah:

He explains that exile is parallel to the idea of sleep. When the Jewish people are in exile it is like their relationship with Hashem is dormant. We pray that Hashem should protect us even in this time of seeming dormancy in our relationship and bring us back to the Land of Israel and rebuild the Third temple.

The Tur mentions that there is a custom to preface the Krias Shema of Arvis with a certain prayer.


Tur (237:1)/ Mishneh Brurah (236:1)

The custom is to say the verse of Vehu Rachum Yechapeir Avon Velo Yaschis…” before the tzibbur starts the Krias Shema of Arvis. There are two reasons for this custom.

a) Shacharis and Mincha are tefillos that both have a daily sacrifice (Korban Tamid) associated with them. These sacrifices would help to give atonement, which in turn helps to facilitate that our prayers will be answered. Mariv has no sacrifice associated with it. Therefor ehte custom is to say this verse as a plea for mercy and atonement before we daven.

b) There used to be a custom that people would voluntarily ask a friend to give them lashes after a day of sinning. This prayer was a plea that Hashem would bring them atonement through the lashes they just received. 

The poskim discuss the issue of saying Amen after hearing the Shatz say the Chasima of the various Berachos of the Shema. 

Rema (59:4):

He says that the consensus of the Rishonim is that the Berachos of the Shema are not linked to the Shema the same way a Beracho of a mitzvah is linked to the mitzvah. Therefore there is no issur to speak in between the Berachos and the Shema. As a result you can say Amen to the Berachos of the Krias Shema when the Shatz makes them. This applies to the Berachos before the Shema in the morning and evening and the first Berachos after the Shema at night. 

Shulchan Aruch (59:4 and 236:3):

He says that you should be machmir for hefseik and not answer Amen to the Shatz after the Beracho that is just before the Shema.

The Shulchan Aruch mentions another important point about the text of the Berachos before the Shema. 

Shulchan Aruch (60:1):

The Beracho of Yotzeir Ohr starts and ends with Baruch Atah hashem because that is the style of all the  “Long Blessings” that Chazal instituted. (Kiddush is another example of a long Beracho). Interestingly enough Ahavah Rabbah/ Olam is also a Long Blessing”. The reason it doesn’t start with Baruch Atah Hashem is because it is linked with the Beracho before it as a series. The words Baruch Atah Hashem from the first Beracho therefore become distributive to all subsequent Bercahos in the series. (This same structure is also utilized in the 19 Blessings of the Amidah).


Mishneh Brurah (236:3):

This structure of “Beracho Hasmucha Lachavertah” is also the format of the Berachos before the Shema at night.

Furthermore the two Berachos after the Shema at night are also in this format. Emes Veemunah doesn’t start with Baruch Atah Hashem because it is linked to the Berachos before the Shema. Hashkiveinu is subsequently linked to those earlier Berachos as well. 

The Chazal were metakein in the Nussach Hatefillah that the Sheliach Tzibbur should always preface (Morning and Night) the beginning of the Shema and its Berachos by saying “Borachu Es Hashem Hamevorach”. To which the congregation responds “Baruch Hashem Hamevorach Leolam Voed”. The purpose of this introduction is to focus the Congregation on the ensuing prayers and realize how important they are.

Rema (54:3):

It is assur to make any type of hefseik after the Borachu. The rationale for this is that Borachu is considered like the beginning of the Berachos of the Shema since the purpose of it is to focus you on the Berachos you are about to say. 

Mishneh Brurah (54:13-14):

The issur to be mafsik after Borachu only applies to a person who has intention to start the Berachos of Shema with the tzibbur now. If you are still in Pesukei Dezimra or for some other reason you don’t plan to start davening with the tzibbur yet, then the issur to be mafsik doesn’t set in on you until you actually start saying the Berachos of Shema.

Shulchan Aruch (59:1):

Although he brings this Gemara down by Shacharis, the same halacha applies to Arvis. It is therefore always important to mention both the day and nighttime periods at each Krias Shema.

There is a discussion in the Rishonim as to what the function of the Shatz is during the Berachos of Shema.


Gemara:

The Gemara in Rosh Hashanah 34b-35a brings down a machlokes between Rabban Gamliel and the Chachamim. Rabban Gamliel holds that the function of a Sheliach Tzibbur in general is to be motzi the tzibbur even for those who are capable of saying the Tefillos on their own. The Chachamim hold that the Sheliach Tzibbur can only be motzi someone who is not able to say the Berachos on his own.  

The Gemara continues with a section where Rabban Gamliel convinced the Chachamim that his opinion was correct. The Gemara concludes that the Chachamim in fact only partially agreed to the opinionof Rabban Gamliel. For the Tefillos of Rosh Hashanah and Yom Hakippurim the Sheliach Tzibbur can be motzi the tzibbur even if they could say the Tefilos on their own. However during the rest of the year the halacha follows the Chachamim that a sheliach tzibbur can only be motzi someone who can’t say the Tefillah on his own.


Shulchan Aruch (124:1)/ Tur and Beis Yoseif (591:1):

This Gemara is in fact the halacha. Therefore the Sheliach Tzibbur in his repetition of the Shemoneh Esrei can be motzi someone who can’t say the Tefillah on his own throughout the year. In addition on Rosh Hashanah and Yom Kippur where the Tefillos are extremely long the Shatz can even be motzi someone who is capable of saying the Tefillos on his own.


Tur (ibid.):

Nevertheless on Rosh Hashanah and Yom Kippur it is praiseworthy for someone who knows how to say the prayers on his own to do so and not rely on the Shatz for two reasons.

a) The Rosh says that it is very difficult to listen carefully with concentration to every word of the Shatz in which case youmay not be yotzei.

b) Some mefarshim hold that Rabban Gamliel himself only meant that the Sheliach Tzibbur can be motzi people who are unable to come to the shul altogether or people in the shul who are totally incapable of saying the prayers on their own. Someone who is in the shul and is capable of saying the prayers can’t be yotzei withteh Shatz. (The majority view of the Rishonim is that Rabban Gamliel meant the sheliach tzibbur can be motzi people who are totally unable to come to shul or people who are at the shul and have intent to be yotzei with him whether they are capable on their own of saying the Tefillos or not).


Ran:

The Ran adds an important dimension to the understanding of this Gemara. The Gemara earlier in Rosh Hashanah on 29a says that the general rule is that by any Beracho that is made on a mitzvah one person can be motzi another in the Beracho. Since there is a concept called Arvus in the Mitzvah itself for one Jew to ensure that another Jew does the Mitzvah therefore he can also be Motzithat other Jew in the Beracho of the Mitzvah. Since the active principle in this case is Arvus it doesn’t matter whether the Jew who is being Motzi his friend has already done the mitzvah or not. 

This rule doesn’t apply to Birchos Hanehenin. There the concept of Arvus never sets in because there is no chiuv for the Jew who wants to be motzi to eat or drink that particular item. There is only an issur for him to have pleasure from the world without a Beracho. Therefore the rule in Birchos Hanehenin is that you can only be Motzi another Jew in his Beracho if you want to eat the item right now yourself. 

Mishneh:

The Mishneh in Berachos 42a adds one important condition in this halacha. By Birchos hanehenin you not only need the above mentioned conditions but you need the condition that there is some external factor binding the two or more people together that want toeat or drink this item. Only if there is a Kevius of some kind is one person able to be motzi another.

The question is how to apply the above-mentioned rules to the sheliach tzibbur during the Berachos of the Shema. (For the actual Krias Shema and Shemoneh Esrei itself it is self evident that an individual can only be yotzei with a Shatz or another Jew if he is totally uncapable of saying these sections on his own).

Rema (59:4):

Even though the conclusion of the Gemara in Rosh Hashanah is that someone who knows how to say the Tefillos on his own can’t be yotzei with the Shatz except on Rosh Hashanah, nevertheless that halacha only applies to the Shemoneh Esrei which is a plea for mercy. Such a plea for mercy should be made by the person who needs that mercy whenever possible. The Berachos of Krias Shema on the other hand are more like the Berachos of a mitzvah where we say a person can always be yotzei with another Jew through the din of Arvus. Since the active principle here is Arvus you shouldn’t really need a Shatz with a minyan. Neverhteless the Rema says that for the Berachos of the Krias Shema (which is part of the Seder Hatefillah) you should only be yotzei from the Shatz with a minyan.

Mishneh Brurah (59:23)/ Biur Halacha (ibid. Bepachos Meyud):

There is a machlokes Achronim whether to extend this requirement of a Shatz with a minyan in order to be yotzei the Birchos Hashachar. The Mishneh Brurah is machmir in this instance.  

The Chazal established a form of Kedusha in the first Beracho of Krias Shema of Shacharis (We will refer to it as the Beracho of Yotzeir Ohr). Normally a Kedusha requires 10 men to say it simultaneously. The Rishonim debate whether in fact that is necessary in the case of the Kedusha in Yotzeir Ohr.

Geonim/ The Ri/ Rosh:

They understand this Kedusha as being categorically different than other Kedushas. This one appears in the middle of a Beracho that the Congregation is presently saying together. (unlike the Kedusha of the Shatz during the repetition of Shemoneh Esrei where everyone is silently waiting to respond). Therefore an individual can say it as part of the txt of his Beracho even if he is not saying it together with the tzibbur.

Rambam (Hilchos Tefillah 7:)/ Rashba:

They disagree and say that this Kedusha should be treated like the others. Therefore only if you are presently reading the Beracho along with the tzibbur can you answer to this Kedusha. If you are not saying the Beracho together withthtem you should skiop the words “Kadosh, Kadosh, Kadosh…” and the words “Baruch Kavod Hashem Mimkomo”. All of the rest of the text you should say.

Shulchan Aruch (59:3):

He says that a person should follow the Rambam and the Rashba. Therefore a person who is davening alone should either say them with the nigun that they are said with during a Kriah or skip them.

Rema/ Mishneh Brurah (59:11):

They say that nevertheless the minhag Israel is to rely on the first opinion. Nevertheless a person should try to be yotzei the opinion of the Shulchan Aruch as well and therefore if you are davening alone the choicest thing to do would be to say the phrases of Kadosh, Kadosh, Kadosh…” and Baruch Kavod Hashem Mimkopmo” with the nigun that they are said with in shul during a Kriah. If you can’t do that however you should still say them.


Mishneh Brurah (59:10):

If you are in a shul where there is a tzibbur saying the Kedusha of Yotzeir Ohr but you are running behind them you can say the words “Kadosh, Kadosh, Kadosh…” and “Baruch Kavod Hashem Mimkomo” quietly according to all opinions.

Rema (ibid.):



When the tzibbur responds to this Kedusha they should do so loudly.


Mishneh Brurah (59:12-13):

There are different opinions with regards to whether a person davening alone can say these words loudly or not. 

Furthermore a person should preferably sit for this Kedusha. 

Yerushalmi:

The Yerushalmi says that the Birkas Krias Shema are not meakeiv. There is a discussion as to what that means.

Rashba/ R. Chananel:

This means that the Birkas Shema are not really linked to Shema itself and as a result they have no bearing on the fulfillment of that mitzvah. They are berachos of shevach to Hashem that chazal felt should be made next to the Shema. If you didn’t say the Berachos altogether you would just say them but you would not have to repeat the Shema. 

Rav Hai:

He says that the Yerushalmi means that the order of the Berachos is not meakeiv. That is to say that if the Birkas Shema were said in a different order they don’t possul the mitzvas Shema. If you don’t say them at all you have fulfilled your d’orysa chiuv of Shema but mederabanan you have no credit at all for the mitzvah of Shema. You would have to say the Shema over again with the Berachos.

Shulchan Aruch (60:2-3):

Meikar Hadin he poskins like the Rashba and the Rach but he says that it is better to say the Shema again when you say the Berachos.

Pri Megadim:

He says that the Shulchan Aruch meant to be chosheish for Rav Hai Geon lechatchilah.

Mishnah Brurah (60:4-5):

He brings from the Levush, The Gra and the Yerushalmi that the lechatchila is like the Shulchan Aruch but not for his reason. The reason you should say the Shema again when you say the Berachos is so that you will be saying Shemoneh Esrei “Mitoch divrei Torah”. This is assuming you realized your mistake before you said Shemoneh Esrei if you already davened Shemoneh Esrei then you just say the Berachos of Shema by themselves after the Shemoneh Esrei.

This is the din regarding the case of skipping all of the Berachos of Shema the question is what if you skipped one of the Berachos do you have to make up that Beracho? 


Mishnah Brurah (60:6):

The Mishnah Brurah says that if you skip one of the Berachos you don’t lose credit for the other ones. It is implied that you would have to make up the Beracho that you missed. 

When the one Beracho that you missed was “Emes Veyatziv” then the halacha is quite interesting.


Shulchan Aruch (66:10):

The Shulchan Aruch says that someone who doesn’t say the Beracho of Emes Veyatziv is not getting the mitzvah of “Krias Shema Ketikunah”. This is difficult since when he discusses the halacha regarding the Berachos before the Shema he says that the ikar hadin is like the Rashba and the Rach that you don’t lose the credit for Shema and you don’t have to say it again just he said that it is better to say the Shema again like R.Hai whereas here he implies that you definitely have to say the Shema again.


Mishnah Brurah:

The Mishnah Brurah says that you should say the Shema again with the Beracho of Emes Veyatziv even if you already said the Shemoneh Esrei. This is also difficult since we saw above that by the before Berachos of Shema if you already said Shemoneh Esrei you would not have to say the Shema again. 

Apparently the poskim understood that Emes Veyatziv has a more inherent connection to the mitzvah of Krias Shema itself. Perhaps this is the depth of what Rebbi Yehudah says in Berachos that there is no Bein Haprakim between Shema and Emes Veyatziv. Furthermore the mitzvah of Krias Shema the way chazal designed it was meant to have 248 words corresponding to the 248 limbs, and organs of a person as well as the 248 positive commandments. In order to achieve the 248 words we must connect the three paragraphs of Shema with a verse form Neviim that leads into the Beracho of Emes Veyatziv.


If you skip words in the Berachos of Krias Shema itself the halacha is as follows.


Rambam (Hilchos Berachos 1:7)

He brings down that when you change the Berachos that chazal were metakein you aren’t yotzei. This is referring to the “Shem Vemalchus”, the basic essence of the concept of the Beracho, and the Chasima. If you skip some words of a Beracho or add in other words but the basic parts are still preserved you are still yotzei.

